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To the B. of W. 


My Lov, 


Lately met with a Pamphlet intitled, The 
| Morality of Religion, &c. in which the 
Author, under ſome ſpecious Baits offer'd 
to Reaſon, hides a killing Hook to the 
Spirit of Religion. 

His main Deſign is to move a Controverſy 
on the Ground of our Juſtiſication with God; 
proſecuting which, he inſinuates, in the Heart 
of his Work, a rotten Diſtinction, betwixt Ac- 
ceptance and Salvation; aflerts that Men are ac- 
cepted by natural Means, but /av'd by divine; 
makes a falſe Attack, as Beſiegers often do, 
charges the Orthodox with laying down a falſe 
Poſition, viz. that Faith, though a Man be de- 


ſtitute of Works, doth juſtify, (which they never 


thought of) and, at the ſame time, really lays 
down a falſe Poſition himſelf, viz. that zf a 
Man have Faith, and moral Works alſo with 


his Faith; it is not, however, to his Faith, 


but to his ſaid moral Works that his Fuſtification 
7s to be aſcribed, nay, that ſuch Works v1ll 


juſtify even an Unbeliever ; whereas, the truth 


is, what St. James and St. Paul together have 
taught, and what the Orthodox have ever main- 
tain'd, vig. that Faith is properly the Part, as 
to Man's Act, which juſtifies, though not, F 
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he be deſtitute of Works, and though even 


Faith be not per fected but by Works ; but, that, 
as for Infidels, they are intitled to no Juſtifi- 
cation at all. At the ſame time, by Works 
St. James, and after him all the Orthodox do 
mean, not only thoſe which our Author un- 


derſtands, which are moral; but thoſe which 


are properly religious, which he calls pofitzve ; 
which alſo by and through Faith, do juſtify ; 
nay, which together with Faith do /an&fy, 
and render acceptable to God, even thoſe other 
Works call'd moral. For, that Works pro- 
perly religious are available as aforeſaid, the 
Apoſtle gives us an Example in the Patriarch 
Abraham offering up his Son 1/aac : upon which 
he interrogates as not Abraham our Father 


juſtified by Works, when he had offered up Iſaac 


his Son upon the Altar? Seeft thou, how Faith 
wrought with his Works, and by Works was 


Faith made perfect? So, upon the whole, my 


Lord, 

The Queſtion mov'd betwixt this Author and 
the Orthodox 1s not, as he has put it, on the 
ſide of the latter, viz. whether Faith, though a 
Man be deſtitute of Works, doth juſtify ; but 
whether, if he have Works alſo with his Faith, 
it be not however his Faith to which his Fuſti- 


fication is ſtill properly to be aſcribd: which is 


to be maintain'd in the affirmative againſt all 


ſuchaas do hold, that we are juſtified by Works 
of Merality on the Foot of a ſuppos'd eternal Law 


of Nature, neceſſitating God thus to act with 


3 Men, 
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Men, i. e. to accept them for righteous, not on 
the Score of their Faith, as their part, but of 
their moral Works, as aforefaid : from whence 
it ſhould follow, as this Author alſo does infer, 
that Perſons of all Perſuaſions, Jes, Maho- 
metans and Pagans, are all, in this reſpect of 
their Acceptance, on as good Terms with God, 
as his molt faithful Servants. But, my Lord, 

My Meaning is not here to draw up a full 
Anſwer to this ſtrange Piece. I will only trou- 
ble your Lordſhip with a fe Conſiderations on 
a Point or two, which the Author would paſs 
upon us for Fundamentals. Such Conſiderations 
may not perhaps be neceſſary to your Lordſhip, 
but they may be of uſe, in due Time, to fave 
ſome others from being ſurpris'd by falſe Fun- 
damentals into Miſtakes concerning true ones. 

I know not who this Author is; perhaps 
your Lordſhip, who is more converſant in the 
World, may know. I can only gueſs, and may 
be miſtaken : But, whoever he be, as his Per- 
formance is a kind of Summary or Digeſt of 
all the Errors that are the Snare and Burthen 
of our Time, I had a mind to draw up a few 
Remarks on that Part whereon the Reſt of his 
Work is chiefly built; which alſo I am en- 
couraged, for ſeveral good Reaſons, to lay be- 
fore your Lordſhip. 

Your Lordſhip is generally allow'd to have 
the politeſt Taſte, and to be the greateſt Maſter 
of Reaſoning, that this mo/t reaſoning Age has 
produc'd : By means of which Accomplith- 

B 2 ments, 
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ments, with a Concurrence of other favourable 
Circumſtances by the Genius s, Studies, Situa- 
tions, and Tempers of your Adverſaries, with 


their other Engagements or Obligations, and the 


Prevalence of ſome Tenets become faſhionable 
to the Times, your Lordſhip (though engag'd 
from your Youth in Controverſies on a great 
Variety of the niceſt Subjects) has yet generally 
come off Victor; whence you have at length 
gain'd ſuch an Authority to your Name; that, 
whatſoever Writings you ſhall now favour the 
World with, Iam perſuaded your Lordſhip will 
meet with little Oppoſition, or but from few of 
your old Antagoniſts; ſo that, I can think of 
no greater Judge, before whom to lay what I 
have to offer on the preſent Argument. 

At the ſame Time, -it is generally allow'd, 
that your Lordſhip, from a Candour and Large- 
neſs of Heart almoſt peculiar to yourſelf, has 
ever us'd, and lov'd to encourage in others, a 
Freedom of Debate, and free Communication 
of Studies and Opinions ; wherefore alſo (though 
I may not perhaps be in ſome Things in the ſame 
Way ct inbing with your Lordſhip, yet)I can- 
not but promiſe myſelf, you will not only fa- 
vourably receive theſe few Notes, but will alſo 
confirm them with your declar'd Conſent ; or, 
if you diflent, will honour me with your Ob- 
jections in writing, that, ſo, we may come to 
a Clearing of thoſe firſt Points of our Author, 
which being elſe allow'd to paſs on no good 
Grounds, other Tenets no leſs ſound will be 
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built upon them; and ſo, Errors, like the Giants 
Mountains, be piled up one upon another, and 
for the ſame end, 1. e. to aſſault Heaven. Add 
to all this, 

That your Lordſhip and myſelf may perhaps 
be more nearly concern'd together in the Que- 
ſtion principally agitated in that Pamphlet, than 
the World is generally aware of. But, 

Not to trouble your Lordſhip with any far- 
ther Preface or Apology for this Addreſs. 

In the fixth Page of the ſaid Pampblet, the 
Author tells us in Subſtance, that The Scrip= 
te tures are a Declaration of that Truth, which 
* was not neceſſary in itſelf to be known, but 
* which God was pleas'd to make ſo, not for 
e all Mankind in general, but only for thoſe, in 
“particular, who have Capacity and Opportu- 
“ nity of knowing it; that the ſaid Scriptures 
were given to direct us, not in finding natu- 
e ral or moral, but reveal d or pqſitive, Truth: 
* Which reveal d Truth he makes to be not the 
e principal Thing, but only what is highly uſe- 
« ful as a Means for the better Practice of that 
* Truth, which 1s natural or moral ; for that, 
ce the ſaid natural or moral Truth, as the ſame 
exiſts in the Light of our own Minds, irra- 
diated upon them from that great Source of 
Light and Reaſon, even our vwn Thought and 
* Confideration of the moral Attributes of God, 
* taken and compar'd together with our own ra- 
tional Nature and with our Dependance upon 
bim, is, as this Author is pleas'd to tell us, 
* when 
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* when carefully and duly attended to, ſuperior 

* to reveaPd ; as it is that conſtant and immu- 

© table Rule to every Man, by which he is im- 

e power'd to judge and determine even of the 

* doctrines of Scripture themſehyes, whether they 

* ſhall, or ſhall not be allow'd to have really come | 
* from God; as alſo, in what Senſe they ſhall be 
* allow'd to contain the Revelation of his Will.” 
And this, my Lord, altogether is what the in- 
genious Writer preſumes to lay down as a Poſtu- 
latum, or Propoſition, which the gentle Reader 
may grant him, for clear and evident, if he pleaſe. 
But, my Lord, 

As there are many Reaſons wherefore one 
ſhould not be over haſty in granting theſe ſame 
Poſtulata on Points clearly out of the Line of 
| all Demonſtration in a mathematical Way, I 
will examine a little this Poſtulatum before me; 
which indeed contains in it #zo Propoſitions, 
and therefore, after all, is in propriety a double 
[ Poſtulatum. 

The firſt of theſe Propoſitions is, that“ na- 
ce tural or moral Truth does exiſt in ourſelves, 
| < being even irradiated upon our Minds from 
| * our own cogttative Faculties, in general, and 
1 « from a Power within ourſelves, in ſpecial, of 


„ he 


A 


* conſidering and comparing the moral Attributes 
| % God with our own reaſonable Nature: 
So that, it ſeems, to ſet up for the Diſcovery of 

this principal of all Truths, even natural and 
f moral Truth, we, little Mortals, are thoroughly 
| furniſh'd with Powers and Means within our- 
ſelves ! 


67 


ſelves ! Our Irradiation is innate ! of our own 
Fund and Stcck ! pure Self-irradiaticn | i. e. 
Howſoever this were originally a Grant of the 
Creator to us, yet was it not more than God, 
in the Nature of Things, was bound to allow 
us, and the fame now deſcends, as it ought, in 
courſe of Nature, to, and 1s, in a great Mea- 
ſure, propagated in, us. 

The other of theſe Propoſitions is, that © the 
&* ſaid innate Truth and Light, when carefully 
e and duly attended to, is ſiperior to reveal'd 
% for why! Truly becauſe it is that conſtant 
and immutable Rule to ev'ry Man, by which he 
eig impower'd to judge of ev'ry Thing poſſible 
&* fo be known, even of the Doctrines of the holy 
Scriptures themſelves, whether they come from 
* God, and whether they ſhall be admitted to 
«© contain the Revelation of his Mill, or not.” Now, 

Theſe two natural Propoſitions, with the 
Reaſonings built upon them, though, my Lord, 
they are ſuch as the corrupt Nature that is in 
us would purchaſe but a ſuperficial Perſuaſion 
of, at almoſt any Price ; yet do need no more 
than to be ſet in a juſt Light by a clear Repre- 


ſentation, to refute them, But I will pay them 


a little more Reſpect; and firſt, for the firſt ; 
This, my Lord, is ſo new and ſingular, that 

on a Subject of this Nature, the very Novelty 

and Singularity of it, were there nothing elſe, 


would be an eternal Objection againſt it. For, 


a Power of finding natural or moral Truth 
within ourſelves, inborn and inberent to us, muſt 


be 
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be uniform and univerſal, not only confeſi d, but 
alſo exerted, by all Men in all Times alike, But, 

This is ſo far from being the Caſe, that of 
thoſe Men, whoare ſuppos'd to have gone chief- 
ly, or only, by the Guidance of this natural 
Light, I mean the Greek Philoſophers, one 
chief Sect, the Platoniſts, aſcrib'd all Wiſdom 
to an Irradiation from without, from their firſt 
Cauſe, or God ; and, all the others, that varied 
from them therein, to Philoſophy, i. e. 70 Art 
and Erudition : Both Parties honeſtly confeſſ- 
ing, that Nature was in this, as in moſt other 
inſtances, a Step-mother to Mankind; Men be- 
ing by Nature ſo ting d with Error and Igno- 
rance (as Tully from ſeveral of his philoſophical 
Predeceſſors expreſſes it) that theſe ſeem'd to be 
conſtitutional to them: And in fact, the wiſe, 
and ſagacious of that little Share of moral Truth, 
which thoſe natural Moralizers boaſted to have 
among them, theſe, I ſay, by their own Con- 
feſſion, were the few, one among thirty thouſand, 
who became ſuch, by Means of their own ex- 


traordinary Obſervation and Induſtry; fo that, 


this natural Light, boaſted of by our inventive 
Writer, inſtead of being found in a// Men, is 
by the Teſtimony of all natural Reaſoners them- 


ſelves, actually found in none. And therefore, 


may we ſafely conclude, there is no ſuch Thing. 
This Argument muſt be concluſive to every 
Body, eſpecially to our Author, with whom it 
is a Rule to argue from Appearances to Fats, 
and from Facts to Fitneſſes, Neceſſities, &c. wy 
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de! 
has giv'n up the Necgſty of a Revelation gene- 
rally to Mankind, from ſome Appearances which 
there are to him, that the Scriptures have not, 


in Fact, been generally enough promulged. Con- 


„ ſider, ſays he, what a Reproach this would be 


. © to the Juſtice and Goodneſs of God. How 


« partial would it repreſent him, in not allowing 


e neceſſary Things for the real Happineſs of his 

Creatures? For, 'tis certain, He never has 
« vouchſafed the Revelation of his Word but to 
« a very ſmall Parcel of Men, in Compariſon 
of the Bulk of Mankind. And what! fays 
« he, ſhall the greateſt Part of the World be 
e dom'd to eternal Miſery, for an unavoidable 
* Want of having what was really neceſſary for 
« procuring their Happineſs?” You ſec, my 
Lord, he ſuppoſes the mere Non-promulgation 
of the Scriptures to each particular Man to be 
a Prof of the Non. neceſſity of the ſame, gene- 
rally, to the Happineſs of Mankind; and ven- 
tures to raiſe Outeries againſt the Conſequences 
of their Neceſſity as above ſuppos'd with ſuch 
Non-promulgation : And, yet, does he not ſee, 
that it is an Argument againſt his ſuppos'd ge- 
neral Power in Nature for the Diſcovery of 
moral Truth; that this is really found in none 
without Art and Erudition : Whereas, this 


A 


kind of Argument, though, by the Way, it is not 


concluſive againſt what he urges it, the Nece/- 


fity of a divine Revelation to the Happineſs gene- 


rally of Mankind, is however concluſrve againſt 
this ſaid natural Power by Self-irradiation, to 
5 5 C diſcover 
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diſcover moral Truth. Becauſe, if this Power 


were in Nature, inborn and inherent to us, it 
muſt be actually found in all Men, extended with 
the Nature of all to every Individual in whom the 
Nature is: Nor wou'd it in any need thoſe Helps 
of Art and Erudition: Nay, it would ſcorn and 
reject them as ſophifticate and corrupt. While, 
on the other Hand, Revelation may ſtill be neceſſa- 
ry to the Happineſs generally of Mankind, though 
not actually promulged to each particular Man : 
Becauſe, Revelation is not, as the ſaid ſuppos'd na- 
tural Power, inborn and inherent in us, but is a 
Gift outward and adventitious to ev'ry one of us; 
a Gift, which having been once granted, may 
have been ſince forfeited by new Prevarication 
and Treaſon, like that in Paradiſe fainting the 
Blood, ſo that, it may ſtill continue in itſelf ne- 
ceſſary, as a Means, to the Happineſs of all: How- 
ever, it may be no longer applicable to thoſe Per- 
ſons in particular, who, with their Title to the 
End, Happineſs, muſt have alſo loſt their Title to 
the Means, the ſaid divine Revelation. Beſides, 

The ingenious Gentleman happens to have 
ſet Nature a Taſk, for which ſhe has plainly no 
Abilities, i. e. To conſider the moral Attri- 
e butes of God, together with Men's own reaſon- 
able Nature, and their Dependance upon him.” 
For, this again is Work only for Men of Art 
and Learning, of Study and Reflection. Men 


muſt be taught a good deal, and think a good 


deal more, before they can frame any Syſtem 
of divine, or even of human Morals ; much 
more, 
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more, before they can compare and make thoſe 


nice Dedyfions from both, pointed out by our 
Authot; and, when they have done all, they 
will commonly thin a good deal wrong upon 
both. Tn the mean while, what muſt become 
of the Reft, the Bulk of Mankind; who have 
not all that Learning and Sagacity, which this 
Author is ſo happy as to have found in him- 
felf ? It is certain, they ſeldom or never do know 
or think about either of the above-mention'd 
great Heads of Science; never, at leaſt from 
this ſuppos d Irradiation of a Man's own Confi- 
derations comparing and weighing this learned 
Gentleman's ſaid Premiſſes together, Wherefore, 
upon the whole, | 

The Thing ſpeaks itſelf, that 1 
Skill, or Craft, of what he calls the Morale of 


our Nature, cannot be in Nature; but muſt be 


from Revelation or Tradition, or Study and E- 
rudition, or from a Mixture of all theſe. And 
therefore a wiſe Man, a great Philoſopher, and 
as ſagacious a Naturaliſt, as any we now have, 
determin'd againſt our Author above two thou- 
fand Years fince, that there is nothing j/? or 
unjuſt, right or wrong by Nature, but Things 
are the one or the other, as they are decreed ſo 
by Law, only, z. e. There is no natural moral 
Science ; Nature of herſelt does not teach what 
is right or wrong, but we want Erudition and 
Laws, to teach us the difference. Which in the 
main, my Lord, 1s true. | | 
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This firſt Propoſition being thus taken away, 


the other falls of itſelf: If we have in ourſelves 
no Power to find out natural or moral Truth, 
in the Way he /uppoſes ; but this is only a Chi- 
mæra of a learned Brain aſcribing its own Re- 
ſearches, the manifeſt Product of Art and Eru- 
dition, to an imagin'd natural Irradiation, which 
never did, nor ever will exiſt in any; as not 
only the barbarous and uneducated Part of Man- 
kind, but alſo the polite and educated, do give 
abundant Demonſtration ; then, neither that nor 
any other imaginable Truth or Light in us, or 
diſcoverable by us, can be ſuperior to reveal'd. 
The Reaſon which the inventive Gentleman 
gives, wherefore the ſaid natural Truth muſt 
be ſuperior to reveal'd, is, becauſe the ſaid na- 
tural Truth © is the conſtant and immutable 
Rule to every Man, by which he judges of the 
«© Dotirines of Scripture, whether they do come 
* from God, and in what Senſe they contain the 
« Revelation of his Will. p. 7.” But, my 
Lord, 

Neither will this Reaſon hold : For, Man, as 
a Creature, (whether conſider'd as fallen, or not 
fallen) ruſt be dependent on his Creator, and, 
in Compariſon of his Creator, imper ect. It 
therefore (beſides any Law ſuppos'd to have 
been imprinted on his imperfeet Nature) the 


all-perfe&t Creator has alſo given him another 


reveal'd Law, from himſelf ; then muſt ſuch 
reveal'd Law be ſuperior to his faid natural, as 


being deriv'd from the all- perfect Fountain of 


his 


a 
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his whole Being, and giv'n him in Aid and 


Supply of what was elſe in him imperfect and 
defeftive. Otherwiſe, Man ſhould even have 
no reveal'd Law at all. For, if the Deity in- 
terpoſe, to give Man any ſuch Law, it muſt be 
for a Cauſe worthy of the divine Interpoſition. 
But there is no other ſuch Cauſe, nor indeed 
any Cauſe for ſuch Interpoſition at all, except 
it be in ſome Reſpect to aſſiſt or controul, to 
correct or finiſh, what was otherwiſe defectiue 
and unfiniſh'd, in him. And this, my Lord, 
of itſelf ſpeaks Superiority in ſuch Law, ſo re- 
veal d by the all- perfect Creator to the imper- 
fect Creature, as aforeſaid: And therefore, alſo, 
the natural imperfect Law before implanted in 
Man's imperfect Nature, could not be given him 
for a conſtant and immutable Rule, whereby 
to judge of the perfect revealed Law given him 


fince by God, but muſt have been given to diſ- 


ſe the Man, by a Law of Fear implanted in 
im with the ſame, to betake himſelf without 
more ado to the Obedience of it, otherwiſe, 
every natural Man ſhould have a Power in him 
above that pretended to by the Pope, even an 
innate Principle of Infallibility, which would 
make each Man, after all, not a Deer of the 
Law, but a Fudge of both Law and Law-grver, 
which is to the laſt Degree both impious and 
abſurd to, imagine. And, 
This ſtill further appears, from the Declara- 
tion of the reveal'd Law concerning itſelf ; by 


the hiſtorical Evidence of which, it appears, 
that 


6140 
that the Scriptutes were originally provd to 
come from God, not by offering Arguments for 
themſelves to Men's Reaſonings; no, but by 
convincing Evidence to their Senſes ; and the 
1 ſame being, on ſuch Proof, enter d of Record, 
| | were never, in after Times, any more than at 
the Beginning, to be ſubmitted to Men's Rea- 
fonings, to diſpute and judge of their Doctrines, 
whether they came from God, and in what 
Senſe they contain the Revelation of his Will: 
By no Means, but being once enter'd, as afore- 
\ | faid, of Record, by an Authority infinitely ſu- 
| perior to Man, and infinitely for Man's Benefit ; 
| it is now for ever at their Peril, if they do not 
ly | receive the fame. If it be but a Record of Men 
fl. | duly inroll'd in a proper Court, does any one 
8 pretend he is till at Liberty to diſpute, and 
'Y judge, of its Authority? Much more may it be 
{| aſk d, will any one who wants to take the Bene- 
It fat of its Authority for Evidence, in any Matter 
18 or Cauſe depending before a Court of Judica- 
ture, be ſo mad as to go about to depreciate it ? 
| And to entertain the Court with his own Rea- 
| ſonings and Harangues, as ſuperior in point of 
| Proof to it, inſtead of taking the Benefit of it 
accordingly ? And, | 

8 Thus the Affair of Revelation in Fact was, 
| | and is. Moſes and all the Prophets, on every 
| Occaſion, declar'd their Commithon,, and de- 
| liver'd their Meſſage from God; and, in caſe 
| of any Diſpute about either, gave Demonſtra- 
tions of both by Miracles, controuling the m__ 
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eſt ſettled Powers in Nature, and convincing 
hats, for the moſt Part, in their Deſtruc- 
tion, And the ſame Courſe was threatned 
Moſes, againſt all thoſe who ſhould not ſubmit 
to Chriſt, the great Prophet. — The Lord thy 
God, fays he, ſhall raiſe up a Prophet unto thee 
in the Midſt of thee, &c. And it ſhall come to 
paſs, that whoſoever will not hearken to my Words, 
which he ſhall ſpeak in my Name, I will require 
it of him. Deut. xviii. 15, 19. So our Lord, 
when he ſent out his Diſciples, ſaid, bo- 


foever ſhall not receive you, nor hear your Words, 


when ye depart out of that Houſe or City, ſhake 
off the Duſt of your Feet: Verily JI ſay unto 


you, it ſhall be more tolerable for the Land of 


Sodom and Gomorrah in the Day of Fudgment, 
than for that City. Here, my Lord, was no 
Room left for judging and diſputing of their 
Miſſion and Doctrine; but, there was to be a 
ſubmitting or caſting down of Reaſonings, and 
of every high Thing in Nature, that exalted it- 
felf, under Peril of eternal Deſtruction to all 
who did not receive the Diſciples of our Lord, 
and hear or obey their Words: And, there has 
been no Law given ſince for repeal of this di- 
vine Stati:te, or for ſuperſedeas of that Submif- 


on to Revelation, which, without Reſerve, is 


requir'd by it. But, | 

* This after all, my Lord, is but to run a 
Length of impertinent Diſputation in complai- 
ſance to an Author. For, there is certainly no 
mental Light, no Irradiation, but that which is, 


originally, 


„ 


6269 


originally, in the divine Efſence, and, communi- 
catively, in Angels and Men, from one of the 
divine Perſons. And, to aſcribe either to an 
other Being, or Cauſe, as the old Heathens did 
| to Apollo or the ſolar Light, or, as the Author 
| | and the modern Deiſts do, to Nature and Mens 
S own Thought and Reflection; much more, to 
1 fubmit the divine Revelation to be try'd and 
judg d by ſuch a Non-enttty as the ſaid Light of 


1 | Mens own Thoughts, as aforeſaid, is as near as 
1 poſſible to a Repetition of Eve's Tranſgreſſion, 
| and one of the higheſt of Crimes. It follows not, 
my Lord, that Reaſon is a Fudge of the Doc- 
trines of Scripture, whether they come from 
God, &c. becauſe ſhe aſſents to Evidence of Senſe, 
that Scripture is Scripture, I, for the Purpoſe, 
ſee it lighten, and hear it thunder, and my Rea- 
fon confirms the Report of my Senſes, that it 
is Lightning and Thunder, and moreover diſtin- 
guiſhes of the Cauſe, Manner, Effects, &c. of 
the ſaid Lightning and Thunder, but ſurely my 
Reaſon is not for this to be ſaid to judge whe- 
ther it be Lightning and Thunder, or not; 
much leſs, is my ſaid Reaſon to contradict the 
Evidence of my Senſes, and, from ſome whim- 
ſical Reaſonings of her own, to carry and place 
me, where I ſhall be in ſome more imminent 
Danger of being deſtroy'd by it; would not 
Men with ſuch Reaſon ſo abus'd to fool them- 


ſelves, be in a much worſe State even than 
Prutes ? 
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Having thus taken away the Two Propoſitions, 
of which this double Py/ſtulatum (whereon our 
Author has built almoſt his whole Work) does 
conſiſt; I may here make an End, having how- 
ever in a readinels to give your Lordſhip, when- 
ever you ſhall command them, other Remarks, 
which I have already drawn up at length on 
moſt of the Errors following to the End of this 
Piece. In the mean time, | 

I cannot but obſerve, what a deplorable State 
we are brought into, when Men, otherwiſe of 
fine Talents and great Accompliſhments, in all 
the now faſhionable, however corrupt Parts of 
Learning, and ſeemingly of benign Manners, 
do ſuffer themſelves to be carried with a Set of 
unmeaning Terms, Phraſes, and Propoſitions, 
originally borrowed from the Heathens, and 
fince more and more depraved by Miſapplica- 
tion of Believers, to the introducing of every Af- 
firmation of Impiety, as far as to Atheiſm and 
Blaſphemy itſelf. Among thoſe Terms and Pro- 
poſitions I reckon theſe, vig. that God is a ne- 
ceſſarily exiſting Being, i. e. that Necęſſity, though 
not the Cauſe of his Being, is the Reaſon of it; 
that, in the Mind of God, the Ideas of all Things 
and of all the Relations of thoſe Things one to 
another, do exiſt ;. that, there is an eternal Con- 
catenation of Fitneſſes ſubſiſting in theſe Ideas 
in the Mind of God, and that God muſt act 
by them ; that all Truths are as eternal and 


f immutable as the Ideas of the Things themſelves; 
that there is a natural Difference betwixt Things, 


D by 


; 
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by which God himſelf is determin'd to chuſe 

either right or wrong; that God is a moral 

Agent as ve are, elle he, no more than we, could 

chuſe or refuſe right or wrong ; that this Truth, 

that God is an abſolutely perfect moral Agent or 

Being, and muſt act as aforeſaid, is the fir. 

Truth in Religion : Whence alſo are deduc'd 

thoſe Limitations of the Eternal and Omnipo- 

tent, vig. that he cannot do this, and that be 
muſt do that : And, all, by the warp'd and per- 

verted Rule of our Morals in this fallen and cor- 
rupt State; that there is a certain fundamental 

Law of Nature, Religion of Nature, &c. that 
this, or that Thing, which this or that Man 
happens to imagine, is eternal and immutable 
Truth, diſcoverable by the Light of the Man's 
own Thought and Confideration ; that all Men, 
Believers and Tnfidels, indifferently, have Strength 
in their own mere natural Porcers, for carrying 
them forward to ſuch a Degree of Perfection, 
as ſhall make them capable and deſerving of 
adequate Degrees of Happineſs in another Life ; 
the only Difference being, that the Rewards of 
the latter, ſhould ſometime perhaps have an 


End, whereas thoſe of the former are to be eter- 


nal; and, laſtly, that Man, after his Fall, had 
Powers ſtil] left to do 47s bet; and, that God 
cannot require any more of him. 
Hereto we may refer thoſe corrupt Diſtinc- 
tions, of natural and reveal'd Religion, of mo- 
ral and poſitive Laws and Duties; and of an 
Exceliency in thoſe above theſe ; ſo of ſpeculative 
and 
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and practical. With theſe, and other Whimjies 


of like Kind and Conceit, partly Heatheniſb, 


artly heretical, Believers have being furniſhing 
Infidels and Atheiſts, though unwittingly, wich 
Reaſonings againſt the Truth; till, betwixt In- 
vaders on the one hand, and Betravers on the 


other, that terrible Prediction of our Lord, con- 


cerning the religious State of the World in ge- 
neral at his ſecond Coming to Judgment, 1s al- 
ready nigh verified upon our Age and Nation ; 
ſo that, if he ſhould comg to viſit for our Sins, 
he would ſcarce find any Remarns of his Faith 
left among us. How far, with all their late 
Flouriſhes upon Morality, our People are em- 
prov'd in their Loyalty and Allegiance to the 
King, and in their common Morals one to- 
wards another, ſince the Introduction of theſe 
ſtrange Opinions and Tenets, fo ſubverſive of 


all religious, and conſequently, of all civil Or- 


der among us, the whole World is Witneſs. 

We do indeed find Nature, Neceſſity or Fate, 
Ideas, eternal Series of Fitneſſes ſubfiſting in 
Ideas; different Durations of Reward in another 
Life, by Metempſychoſes, &c. every where mak- 
ing Part of the Platoniſts and other Heathens 
Philoſophy and Theology : and, reaſon good as 


to thoſe Men, ſince that Nature, that Neceſſity 


or Fate, and 7hoſe Ideas, with them, were Dei- 
ties, or a kind of divine Exiſtences: And, Hu- 
man Souls, as being fuppos'd to have been Part 
of the Subſtance of their Gods, the Heavens, 
Sun, Stars, &c. were, according to them, re- 
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funded back after Death into their ſaid Gods the 
Heavens, the Æther, the Stars, &c. from whence 
they were to be detach'd anew, to animate other 
Bodies here on Earth, and ſo on, in an almoſt 
eternal Revolution of Metempſychoſes. But, what, 
my Lord, are all theſe Chimzra's to us Chri- 
ſtians? Are we ſtill to be inform'd, that theſe 
Heathen Fables and Dreams, like their Idols, 
are nothing in the World but empty Names ? Shall 
any of us be ſo loſt, I will not fay to Reaſon, 
but to common Sefiſe, as to harp, ſtill upon 
them as Realities ? Nay, to make them ſuch 
efjential Beings, as with them to controul, limit, 
and give Law to God himſelf ? Thus far many 
have gone; and they can go no further, unlefs 
it be to open and avow'd Apoſtaſy: And I am 
not ſure, that avoiding that, and covering them- 
ſelves with a Cloke of Evaſions, pretending Ho- 
nour to God, Love of Mankind, Regard to 
moral Virtue, &c. be not even much worſe than 
ſuch open Apoſtaſy ; while Men, by thoſe 
Means fetting up more imperceptibly their own 
Imaginations out of number, inſtead of the one 
only Method of Salvation given, and reveal'd by 
God, do in reality both the more Diſhonour to 
God, and the more Deſpite to Mankind ; they 
do more effectually ſubvert Religion, corrupt 

Morality, and ſeduce and deſtroy Mankind. 
Theſe few Notes, my Lord, though writ 
with that Spirit of Zeal, which, I hope, on 
ſuch Occaſions as this, I ſhall ever exert, for 
the Honour of God and his Word ; are yet, 4 
the 
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the ſame time dictated by the Rules ſketch'd 
out by the Author, For firſt, they are not 
clogg'd with that which is ſo much the Author's 
Averſion, which he calls learned Rubbiſh. Se- 
condly, I can aſſure your Lordſhip, they are. 
penn'd in the Spirit of Meekneſs and Good-will. 
And thirdly, they are fetch'd from Reaſon and 
Scripture only: I mean from the Reaſon of 
Scripture only. For, in treating on religious 
Subjects, I allow of no other Reaſon or Reaſon- 
ing, than that which flows from or does depend 
upon, ſome Reaſon of Scripture : The leaſt Sen- 
tence of Scripture, well underſtood and rightly 
apply'd, being of more Weight with me, than 
ten thouſand Volumes of Reaſonings borrowed 
from the Heathens, or invented by Gentlemen, if 
poſſible, more in the reaſoning Taſte than this 
moſt reaſoning Author. 

If what J have here preſum'd to lay before your 
Lordſhip, ſhould by any means come to the 
Author's Hands, I ſincerely wiſh and pray, it 
may alſo reach and touch his Heart. 

Your Lordſhip will excuſe this Trouble, and 
believe me to be, as an inferior Clergyman, 
with all that Regard which is due to your Sta- 
tion and Character, and, as a Chriſtian, with 
much nobler Reſpects, 


My LoRp, 
Tour Lordſhip's humble Servant, 
B. II. 
A few 
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A few other Remarks on a Pamphlet 
intitled, The Morality of Religion, 
Sc. to be added to a Letter to * *. 


HE Author of the above-mention'd 
Pamphlet, p. 8. ſays, God is the only 

“ neceſſarily- exiſting Being.” And, 

then, adds a Piece of Platoniſm exploded by all 
good Chriſtians, as falſe and heretical, viz. 
That in the Mind of God all the Ideas of all 
Things do exiſt, with all the Relations and 
*© Proportions of thoſe Things one to another; 
and that thus all Truths are as neceſſary, 
eternal, and immutable as the Ideas of Things 
e themſelves.” Yea, fay I, and (if this be the 
caſe) of all Untruths too, of which there are 
any Ideas, the Ideas of theſe (Untruths) ſub- 
fiſting in the ſame manner in God's Omniſcience 
as the Ideas of the ſaid Truths do. From all 
which will follow this Piece of Self-Contradic- 
tion to the Author, viz. that God is not the 
only neceſſarily-exiſting Being, (as he ſets out 
with telling us) but, that there are other Be- 
ings neceffarily-exiſting beſides God, even 7he/e 
Ideas of Things, with their Concatenations and 
Fitneſſes, their Relations, Proportions, Depen- 
dencies ; & contra, even of Truths and Un- 
truths, Goods and Evils, and conſequently the 
ſaid Truths and Untruths, Goods and Evils, 
themſelves. For among his Truths, I ſuppoſe, 


are 
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are the Facts and Events which are, have been, 
and are to be; all which, according to this 
Author, always neceſſarily did exiſt in the di- 
vine Mind, as they were to be, and ſo likewiſe, 
always neceſſarily were to be, even as they are, 
&c. From whence again will flow theſe abo- 
minable Corollaries : | 
iſt, That Creation itſelf was not a free, but 
a neceſſary Act of the Deity. And, 
2dly, That Evil, as well as Good, is from God. 
In the ſame Page he tells us, This Truth, 
* that God is, is the firſt Truth in Reaſon, 
* though we ſhould reaſon from the Effects to 
*© the Cauſe, to find this out.” He muſt mean, 
that this Truth is the firſt in Excellency : for, 
the firſt in order to reaſon it cannot be, if we 
reaſon, as he ſays, from other Things, to find 
out this. To this, he adds, © That God is a 
* moral Agent, is the firſt Truth in Religion.” 
But I am not ſure that this is the firſt, or laſt, 
or any Truth at all, in Religion. For the 
Scriptures have told us, that Fehovah, our Elo- 
him, is one Jehovah : But, what an Agent he 
is, they have not told us; this is even what we 
cannot be told, becauſe we cannot comprehend 
it; for that, his Greatneſs, his Tudements, and 
his Doings are unſearchable, and his Ways or 
Manner of Agency paſt finding out. "Therefore, 
for the Knowledge of. God, his Eſſence, his 
Powers and Manner of Agency, we are referr'd 
to his Word and Works, and to his Names in 
the ſaid Word revealed to us: among all which 
moral Agent is not one. If it be ſaid, that Rea- 
2 {on 
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fon hath thus deſcrib'd him: I muſt return, 
that That is a moſt preſumptuous and petulant 
Reaſon, which ſhall pretend to tell what God 
zs, in ſpite of his own expreſs Declarations con- 
cerning himſelf, that he is inſcrutable (to Rea- 
ſon) wonderful in Counſels, excellent in Work- 
ing, fearful in Praiſes, doing Wonders. But, 
not a tittle of our Author's low Character of 
moral Agent |! 

He next talks, that God has a natural 
* Power to chuſe either Good or Evil; and, 
e that he cannot but chuſe either the one or the 
* other, and act accordingly ; his Agency im- 
*« plying Choice and Will, and a Freedom of do- 
<* ing or not doing what is right and fit.” But, 

This is no Part of God's excellent and eſſen- 
tial Freedom. For as God, by the infinite Per- 
fection and Purity of his Eſſence, is only and 
altogether good; ſo is it eſſential to him to do 
only and altogether what is igt and it. He 
cannot be ſaid to chufe this, or that: Becauſe 
Choice in this caſe implies Deliberation, and 
weighing of Motives, pro and con, which again 
do imply Impertection ; which cannot, without 
Blaſphemy, be ſaid to be in God. To chuſe 
either Good or Evil, is only what God has ſet 
before his rational and ſpiritual Creatures, Angels 
and Men, for Trial of their Faith and Obe- 
dience, but is nothing to Himſelf, their infinite 
and all perfect Creator and Sovereign. 

To this Stuff, he adds a two-fold Compariſon 


of the Omnipotent and Unſearchable, with us 


impotent and polluted Worms, v2. 


I, 
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1, That if © God did not always prefer 
te what is right and fit, there could be no Rea- 
e ſon, why we ſhould do it; nor could we be 
te call'd to an Account, for not doing it.” And, 

2dly, That © There is a natural Difference 
{© in Things, which is the neceſſary Reaſon of 
* his Choice; or elſe, he, no more than we, 
* could be faid to chooſe Right or Wrong.” 
To which he ſubjoins—Thus ** God acts, and 
* cannot but do fo, from the Excellency of his 
Nature. All which is a Cinnus of incon- 
. nected Words, and full of Self- contradictions. 
x | Burt, | | 

To go with him, in the beſt Manner the 
thorny Way he takes will permit, I here re- 


3 ply, That if there be ſuch a natural Difference 
4 in Things, as ſhall be a Reaſon, even a neceſſary 
0 Reaſon of God's Choice; then, have the Things 
e ſomething in them, which they did not receive 
ſe from God, that makes them eternal; nay, and 
d in ſome Reſpects, even prior and ſuperior to 
in God himſelf. But, then, where is the God ? 
at Certainly not in God ; but in that natural Dif- 
iſe ference in the Things which is ſo directive, and 
et does ſo give Law, to God. Or, if, on the other 
els Hand, 

= The Things have nothing that God did not 
ite give them, nor any Thing that can be directive 

to him; and, if, beſides all this, God is as much . 

ſon above all Choice in this Affair of Good and 

us Evil, as he is above all Temptation to evil (as 

the Caſe certainly is) what then muſt become | | 

Tf of the Author's Compariſons, of our A#s and 

| E Options ; 
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Options with the Reaſon of God's? and, of our 
being acceptable or not acceptable accordingly ? 
As if there ſtil] were ſomething exterior to the 
Deity that he did not make or give, which 
muſt, for this fine Reaſon, be a Law to us, be- 
cauſe, truly, the ſame is a Law to him? But, 

The reaſoning Gentleman here throws in a 
kind of Diſtinction, vis. That Neceſſity is 
*© no more the Cauſe of God's moral Agency, 
* than it is of his Exiſtence, but only the Rea- 
* ſon of it. Becauſe, ſays he, ſuppoſing him 
* the firſt Cauſe, he can have no Cauſe prior to 
* Himſelf.” 2 

Of theſe two Sentences, the latter tells us a 
great Secret, vig. that what is ſuppoſed to be 
firſt, is ſuppoſed to. have nothing before it. 
And the former makes a Diſtinction without a 
Difference; the Words expreſſing or implying, 
that Neceſſity is the Reaſon of God's Exiſtence, 
as it is of his acting, though it be not the Cauſe 
of either. But, 

If Neceſſity be the Reaſon of either, or both, 
I know not how any Man will underſtand it 
not to be the Cauſe of either, or both. For, 

If there be a Neceſſity in the natural Di, 
ference of Things, which is the Reaſon of God's 
Agency, then is there a Reaſon in the Things 
prior to his Reaſon; which is the ſame as to 
ſay, there is a Reaſon that is prior to himſelf. . 
And ſuppoſing ſuch Reaſon, it will be hard to 
tell, how the Cauſality our Author would dif- 
tinguiſh, can be ſeparated from it. However, 
I hope, it is full as good a Suppoſition to ſup- 


poſe, 
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poſe, that, if the Reaſon of God's Agency be 
the firſt Reaſon, he can then have no Reaſon 


of his Agency prior to his own : As that, it he 


be the fir/t Cauſe, he can have no Cauſe prior to 
Himſelf. Though I humbly defire, the Proof 
of God's prime Cauſality and Reaſon of acting, 
may not be ſuppoſed to depend upon the Suppo- 
ſition of our reaſoning Author, or any other 
Reaſoner's whatever. But to return, 


I do not remember, nor concern myſelf, how 


thoſe, who have been of late call'd Philoſophers, 


have ſtated or deſcrib'd, what they call God's 
neceſſary Exiſtence : All that can be ſaid on this 
Subject, being but an unintelligible Jingle of 
Words, with great Appearance of Learning at 
the Surface, though void of all common Senſe, 
at the Bottom. But I ſuppoſe, the Reſt, as 
this Author does, make Necęſſity the Reaſon of 
his Exiftence ; that God is, becauſe he muſt be. 
But how do they aſcend to know that God, as 
they ſay, muſt be? Why, truly, by this mighty 
Step, that if God were not, nothing could be : 
That is, they can ſee Things are, and thence 
conclude (as they ſay) there muſt be a firſt 
Cauſe : Or elſe what would follow, but that 
the Things which are, could not have been ef- 
feed? Now, admitting for the preſent, that 
Men of themſelves could or would reaſon 
thus, yet plain it is, this Necęſſity or Muſtneſs 
reſts after all, in the Things that are effected or 
caus'd, and touches not God, the Cauſe, but 
comparatively and reſpectively, z. e. by a Ne- 
ceſſity only of Inference or Induction, to us, 
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and no more. As, becauſe there are Creatures, 
we know there muſt be a Creator; or, in other 
Words much more proper, we are hereby ſure, 
if there is a Creator. But, how is this argumen- 
1 tative Muſineſs to us, in any Kind or Degree 
4 the Reaſon of the Creator's Exiſtence? For, 
174 take away the Creatures from whoſe Being this 
argumentative Muſtneſs does ariſe ; or even ſu 
poſe, they had never been, yet would the Crea- 
tor have exiſted in his Eſſence, though not in 
that Relation of Creator : And therefore, a Ne- 
ceſſity thus argued by one of us, from the Be- 
ing of the Creatures, can never be a Reaſon of 
the Being or Exiſtence of the Creator, In a Word, 
The Terms—is, and muſt be, are diſparate; 
the former being abſolute and ſimple; the latter 
relative and comparative only ; wherefore the 
latter never can be the Reaſon of the former. 
To ſuppoſe that, is inverting the fundamental 
Order of Things, and making the Effects in 
the End to be the Reaſons of their own Cauſes. 
For the Purpoſe, I ſee a Watch and conclude 
rightly, there muſt of Neceſſity have been a 
Watchmaker. But, this ut, is only a Mu/tneſs 
of Aſſurance or Certainty to me ; but is nothing 
at all to the Watchmaker : 1 know, or am aſ- 
ſured by what I ſee, that there certainly is, or 
was, ſuch Maker, whom I ſee not: But I hope, 
this Muſtneſs of Aſſurance to me, will not be 
put upon the Watchmaker for the neceſſary 
eaſon of his Being, as a Watchmaker ; wave 
leſs, of his Being as a Man : For, he was a 
N atchmaker, ſuppoſe 20 Years, and a Man, 


30; 
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30; before this ſmall Machine was made. And, 
the Reaſon of his Being, as a Man, was the 
Creator's good Pleaſure to create and frame him 
ſo: as was that of his Being, as a Watchmaker, 
the Proviſion of his Friends, or his own Choice 


determining him to that Profeſſion, his being 


bound Apprentice ; ſerving his legal Time to the 
Buſineſs; receiving his Indentures, Money, In- 
ſtruments, &c. to ſet up the ſaid Trade with. But, 

This is an Ocean that the Reaſon of Man may 
not preſume to launch into, For, certainly, to 
determine what God muſt be, or what muſt be 
the Reaſon of his Being or Acting; and, that 
any Thing without himſelf, is, or can be, the 
Reaſon of either, muſt be a moſt dangerous 
and impious Preſumption. And though I am 
by no Means attempting any Thing of this 
Kind myſelf, but only to expoſe the bold Un- 
dertakings of others in this Way, I cannot help 
imploring the divine Mercy and Forgiveneſs, 
that, but for approaching the Tents of theſe 
wicked Men, and touching any Thing of theirs, 
T be not conſumed in all their Sins. ] will there- 


fore only here beg leave to add a Word to our 


Author, that ſuppoſing (as he ſuppoſes) a Ne- 
ceſſity reſulting from the natural Conſtitution 


and Difference of Things, to be the Reaſon of 


God's moral Agency, is to ſuppoſe a Fatality in 
Nature, to which God is ſubject: Which is rank 
Stoiciſm. A Creed, which in it's Day was well 
enough perhaps for Stoicks : When the Gene- 
rality of the Heathen World held Jupiter, or 
the Air, the Fire or Light, for the chief 

God ; 
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God; but the Stoicks among others, thought 
they diſcerned another univerſal Power in Na- 
ture, to which Jupiter and each Power in ſpe- 
cial, was ſubject; which univerſal Power they 
call'd Neceſſity, or Fate. But, what can this have 
to do with Jebovab, the Creator and Lord of 
their Jupiter, and their Nature? Who alſo has 
taught us, that all Diſpenſations and Appoint- 
ments are abſolutely free to himſelf ; as alſo, that, 
to us, there is nothing neceſſary but his Decrees. 

A little lower he ſays, © God being an abſo- 
** lutely moral Being, or perfectly and infinitely 
„ wiſe, good, juſt, and holy by Reaſon and 
* Choice,” Sc. Inconſiſtently with himſelf a- 
gain! For juſt now, à natural Difference in 
Things was the Reaſon, even the neceſſary Reaſon 
of his Agency ! Where then is his Choice ? 

In the ſame Page he ſtates the Duties which 
he ſays God mult require from all his rational 
*© Creatures according to the Nature and Facul- 
ei ties which he hath given to each in a Man- 
ner altogether unſcriptural and wrong : As that, 
* of Creatures in a perfect State, he abſolutely 
* requires Perfection; but, that he cannot re- 
* quire a ſinful Creature to be abſolutely ſinleſs, 
* or an imperfect Creature to be abſolutely per- 
ic fect: For, this their Natures do not admit of: 
It is therefore ſufficient, if they but approach 
* as near as they are able to Sinleſſneſs and per- 
e fection.“ To which ſtrange Poſitions it is to 
be anſwered in brief, That, 

If a Creature were originally made ſinleſs and 
as perfect as ſuch Creature could be made, then 

would 
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would God require that he ſhould continue ſo: 
Or if he fell from that State, then would God 
have other Reaſons and Laws, by which to act 
with him. It is certain the Creature in ſuch 
fallen State would not have the Privilege to be 
indulged with, I know not what Grains of Al- 
lowance inſinuated by our Author, as if he had 
not made himſelf ſinful and imperfect, but as 
if God had form'd him fo. - 

Moreover, God requires Truth in the inward 
Parts. He will have Men to be as they were, 
or as they were to have been, holy, perfect, Gc. 
and will, finally, make them ſo. Or if they do 
reſiſt or refuſe his Grace, do think it ſufficient 
to be, as they are fallen, and to go on with the 
Talents they have from this Fallen and corrupt 
Nature only ; he will then give them up to their 
own reprobate Minds, and finally deſtroy them. 
Then, | | 

As for the Author's Good- man p. 1 1. as he cha- 
racterizes him upon the Foot of the Man's own 
Performances, whether he be a Chriſtian, Jew, or 
Gentile ; Scripture tells us There is none that doth 
Good, no not one. And for his eternal Nature of 
Things, I defire to be inform'd—what and where 
is theeternal Nature of temporary Things. Beſides, 
the Nature of Things that now is, is ſo far ſhort 
of any Appearance of eternal, that it is compara- 
tively but of yeſterday, and was alſo introduced 
by a Change of Nature from what Nature was 
originally made to be, Laſtly, 

As for his fundamental Law of Nature (ibid.) 
which he makes to give Law to God ; of which 
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he ſays—* God himſelf cannot give any pofitive 
« Law, nor any reveal'd Diſpenſation of Grace, 
ce that ſhall make any Change in this fundamental 
* Law.” This, like all the Reſt, is preſump- 
tuous Imagination, and borders hard upon Blaſ- 
phemy. The true fundamental Law of Nature, 
with reſpect of the Affair he is here treating on, 
is—The Soul that finneth it ſhall die, — Except 
God himſelf of Grace reſtore it And—God. 
hath (in reſpect of Men's Works) concluded all 
under Sin — that he might have Mercy upon all, 
through Faith in a Saviour. —So, the Author's 
firſt Law of natural Fitneſſes and Proportions 
going, God's ſuppos'd ©* Firſt Covenant of Re- 
* wards in another Life proportion'd to Men's 
*« Virtues in this, taking in the (Jewiſh, Hea- 
* then or other) Motives of each with reſpect 
** to their actings here; goes with it; together 
with all his other Conſequences drawn from the 
ſame. 

In the two next Pages he has ſeveral other 
ſhocking Aſſertions to the ſame Purpoſe, as, 
that to Creatures approaching as near as they 
© can to Perfection, in the State and Circum- 
ce ſtances God's Providence has plac'd them, 
* God cannot, but, by the original Conſtitu- 
tion of Things, have annex'd proportionable 
Rewards: And Men who do thus act, let 
* them live under what Degree of natural Light 
* ſoever ; or under what other gracious Diſpen- 
* ſation, vouchſafed to them, this Author, as a- 
* bove, calls good; and decides againſt God, that 
God never could, nor can, but make ſuch Men 


< happy.” 


r 

* happy.” For ſays our fine Gentleman, to 
* do otherwiſe, would be to alter the Nature of 
* Things, which he pronounces to be eternal 
« and immutable.” . To which he adds, as if he 
had known the Mind of the Lord, and had ever 


' Been his Counſellor ! That © Men were always 
s deftin'd to be happy in the other World, in 


“ Proportion to their Virtues in this, taking 
* along with them their ſeveral Motives and 
Means of acting as aforeſaid : Which na- 
tural Law being according to our Author, 
te efernal and immutable, no poſitive Inſtitution 
** or reveal'd Religion can be given, that ſhall 
* any way infringe the Rights of it ; for that, 
te this is, as aforeſaid, the Fir/t Covenant to 
© which all revealed Covenants are but ſecond 
© or ſubordinate, ſo that, whatſoever Revela- 
* tion has been ſince given, it ſtill leaves Men 
eas they were created, to act, and be tried by 
de the ſaid Law of Nature; neither is any re- 
te vealed Law to be any farther accounted for 
* by them, than (as all the Gifts of God are) 
as they make a good or bad uſe of it.“ He 
means towards aſſiſting them, as far as it may, 
to fulfil His royal Law of Nature, p. 13, 21. 
So the revealed Law is an Underworker to the 
natural. | 
I could be well content to try the Craft of 
the ſubtleſt Spinner of Cobweb-arguments, that 
I now know living in the Kingdom, to come to 
a thorough ſifting of theſe Aſſertions. But my 
Deſign, at preſent, being not to run out ſo far, 
I ſhall content myſelf with obſerving, that, 
F Men 
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Men who ſet up to be Reaſoners, that is, 
who do follow their own Imaginations out of 
number, to diſpute concerning Scripture without 


Scripture, have been of late accuſtom'd more 


than ever, firſt to forge within themſelves cer- 
tain Reaſons wherefore ſome Things ſhould be 


ſo or ſo, for that, they conceive certain other 
Things related to the former, are fo or ſo, in 


Nature. From whence (as they imbib'd at 
School that this Nature is a kind of Paramount) 


they come at length to conclude, that the God 


of the Scriptures (of whom they have Heard 
ſomething | oc muſt, or cannot but act ac- 
cording to thoſe imagin'd Laws of their God 
or Goddeſs of the Claſcks, Nature. But, how 
if thoſe Reaſons prove upon Examination all 
to be wrong ? If Things in Nature are really 
quite otherwiſe than they have all along ima- 
gin'd, as in fact they always are, when Men 
ſet themſelves to reaſon about Nature, without 
Conſideration at the ſame time had of the Fall 


of Man, and its Conſequences ; what then muſt 


become of all their neceſſary Limitations of the 
Almighty by them ſpun out of ſuch Imagina- 
tions? Do not theſe fall to the Ground alſo, 
and leave the ſaid Reaſoners guilty of a moſt 
preſumptuous Attempt, for which, I confeſs, 
I want a Name ? Let others, that can find one, 
give it. 

Whatever Men do, or can, talk of Reaſon, 
the firſt Reaſon to Creatures is the Reaſon of 
the all-wiſe and powerful Creator's Wn 

an 
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and Will. And to make any Reaſon of the 
divine Agency prior to God's own abſolutely 
free Reaſon of acting, I mean, to his infinite 
and all- comprehenſive Wiſdom, is the ſame as 


to make either a ſuperior Power, or a prior 
Cauſe: For, it is the divine Reafon or Wiſdom 


carried into Act, that muſt be the Cauſe of every 
— that was, and is, good, and right, and 
fit. 


or if there were a Reaſon of God's Agency 
jor to his own, the ſame muſt alſo be a Cauſe 


at leaſt in Authority and Operation prior to him- 


ſelf. Moreover, 

As the divine Wiſdom carried into Act, is 
both the Cauſe and Reaſon of every Thing that 
is right and fit; fo, the Abuſe of this, by the 
Creatures, brought in Depravity and Obliquity 
into the World ; from which once introduc'd, 
they are no more able, by any Law or Powers 
of Nature, to reſtore themſelves to be again as 
they ought to be, than they were originally able 
to make themſelves as they were made. 

Upon the whole of the above Remarks, I 
will here point out a few Queries, to which my 
Reader may get the Author to give him fatiſ- 
factory Anſwers, if he can. And, 

1ſt, Query, Where, and from whence, is 
the eternal Nature of temporary Things ? 

2d, What, and how, is the immutable Law 
of Nature in that pretended eteinal Difference 
of Things? Is it inherent in the Things and 
independent of the Deity ? Whcnce is chien 
dependency ? And how did the Crcat :e . 
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by it? And, does not veſting the Creatures with 
ſuch Independency, imply a manifeſt Contra- 
diction, viz. that the Creatures are not Creatures? 

3d, How can the Author ſeparate and diſtin- 
guiſh the Reaſon of God's Exiſtence from the 
Cauſe of it? And is it not to the laſt Degree im- 
pious, to talk at all of either Reaſon or Cauſe of 
God's Exiſtence or Acts? For if God's Coun- 
ſels and Acts are the Reaſon or Cauſe of all other 
Beings and Acts, (except as has been above ex- 
cepted for the Origin of Evil) how can any 
thing in them be either Reaſon or Cauſe of his 
Being and Acts? Can the Operations and Ef- 
fects act backward, ſo as to become the Reaſon 
or Cauſe of that which is the Reaſon and Cauſe 
of themſelves ? Can the Branches bear the Root ? 
Or Children become Parents to their Anceſtors? 

4th, What is this Neceſſity? Is it any thing 
beſides ? or, nothing but a Name? And, where 
does it ſubſiſt, that we may know where to find, 
and pay it proper Acknowledgments ? For, if 
it be any thing more than a Name, and be alſo 
a Reaſon of the Acts of God, it muſt then be 
ſomething very high, even another God, nay 
ſuperior in Authority even to the acting God: 
As the Stoichs make their Fate; and the Plato- 
niſis in effect make their Ideas, as exiſting ac- 
cording to them, from all Eternity, in the Mind 
of their firſt Cauſe, and operating from it not 


ſpontaneouſly, but by a Law of inherent and 


negeſſary Emanation, which they ſuppos'd the 
ſupreme himſelf could not reſtrain or with-hold. 
But 
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But if, after all, the Neceſity we talk of be no- 


thing but a Name, it can, then, have no Pro- 
rties, nor any Exiſtence ; and ſo talking about 
it, is talking about nothing. And, 

In truth, this Neceſſity is nothing at all to 
God ; and, to us is but a Term or Name put 
abuſively for that Species of reflex Proof, which 
we have, (as I obſerv'd above) from ſome Things 
and Acts about and near ourſelves, of ſome other 
Things and Acts above, or at a diſtance from 
ourſelves. Neceſſity, if it were any Thing, muſt 
be with Exiſtence, Powers, Operations. But 
where, and whence, is its Exiſtence? Its Names 
in Heathen Greek (for the Scriptures both Greek 
and Hebrew know it not) are avayx1y Compulſion, 
and «uappurry or ues Diſtribution. But what 
is this to God ? Is there any thing that is com- 
2 or diſtributive to him? Nay, where? 

ow? and by what Means 1s it either of theſe 
tous ? It is indeed by no means either. What 
is it then? Why, a Thing ut of neceſſity be 
ſo or ſo, becauſe ſome Men reaſoning about it, 
know not how it can be otherwiſe : Or, it zs, 
becauſe they fancy they are ſure it is. So the 
divine Omnipotence (which is Freedom abſolute 
and eſſential) is given to a mere nothing : Nay, 


O Contradiction of Contradictions! to a non- 


exiſting Neceſ/ity. And, all, becauſe Men will 
reaſon upon Imaginations, without Evidence or 
Information ; will rebel againſt the Light ; re- 
fuſe to attribute to God Things that are God's; 

will 
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will. be Leaders of others, though blind thens- 
ſelves, and facrifice to their own OR 1100 
I will concfude with repeating again, chat 


. Mer Ly, is, ke the Heat 
in e World, but a Species; of Evidence 
uin of Concluſion from an Effect to 
its 8 and is, in the mean time, nothing at 
all to the Cauſe, but a Proof only to us, that 
the Cauſe is, or, that we may be aur there is 
ſuch a 8 So, farewel their formal Volumes 
of elaborate Impertinencies, pretending to fur- 
piſh Arguments for the Being and Attributes of 
God à priori, from Neceſſity] Thoſe Argu- 
ments being, when rightly diſtinguiſh'd; the moſt 
a poſteriori of any even the laſt — loweſt of all. 
Jo ſay nothing here, that this Species of Proof 
from Effects, is not, perhaps, deducible from 
the ſame by the Light of Nature, but is owing 
to other Helps and Lights. 


The above Remarks, with the Heads of the 


Letter to * * * to which they do refer, were 
drawn up ſoon after the ooblithing of 1 Mora- 
lity of Religion, and for the moſt pa 
out in ſhort, on the Margin of . Peapblet, 

together with ſeveral others on other Parts of the 
ſame; by which every Pin in the Frame of that 
ſtrange Work is taken out, and the Ignorance 
and Vanity of the Author on every Point, ſhewn ; 
which ſaid farther Remarks will be ready. allo, 


on n occaſion, to be produc d. 
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